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wa law shaa’a rabbuka la°amana man f-il-ardi kulluhum jam1‘a. 

°afa°afita tukrihu-n-nasa hatta yaktni mu°minin 
If it had been the will of your Lord 
that all the people of the world should be believers, 
all the people of the earth would have believed! 
Would you then compel mankind against their will to believe? 
(Strah Yunus 10:99) 
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wa law shaa°a-llahu la-ja°alakum °ummatan wahidah. 
wa lakin yudillu mafiy-yashaa°u wa yahdi mafiy-yashaa’. 
wa la-tus°alunna “amma kufitum ta°maliin 
If Allah had willed He would have made you one community. 
However, He misguides whom He wills and guides whom He wills. 


You will be questioned about what you did. 
(Stratu-n-Nahl 16:93) 
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majfty-yahdi-llahu fa-huwa-l-muhtadi wa majfiy-yudalil 


And if We had willed, We could have given every soul its guidance. 
(Suratu-l-° Araaf 7:178) 


B\A& ya JS ey oes rs 
wa-law shi°na laa°atayna kulla nafsifi hudaha 
Had We so willed We could have given guidance to everyone 
(Stratu-l-Sajda 32:13) 

Zayd ibn Aslam g heard from his father, “I heard ‘Umar bin al- 
Khattab ~ say to an old Christian woman, ‘Become Muslim, old 
woman, become Muslim. Allah sy sent Muhammad #% with the 
Truth.’ She replied, ‘I am an old woman and close to death.’ “Umar 
said, ‘Oh Allah, witness!’ and he recited the verse, “There is no 
compulsion in the religion (ad-din/:2s!').’” 
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eel is ¥ as \ 
laa °ikraha fi-d-din 
(Suratu-l-Baqarah 2:256) 


Ber apeatss esi ale Lb Nag 
wa-im-ma eae ba‘ da-I-ladbi na ees aw 
natawaffayannaka fa-°innama ‘alayka-l-balaghu wa-‘alayna-l-hisab 
And if We show you (in your life) part of what we promised them 
or take to ourselves your soul (before it is all accomplished), 
your duty is to make (the Message) reach them: 


it is our part to call them to account. 
Sula, -r-Ra‘ad 40) 
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faa-°in tawallaw faa-°innama “alayka-|-balaghu-l-mubin 
But if they turn away 
your only duty is to deliver the message clearly. 
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rabbukum °a‘lamu bi-kum ante yarhamkum 
aw ifiy-yashaa°’ yu°adhdhibkum 
wa ma arsalnaka “alayhim wakila 
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Your Lord knows you best. 

If He wills, He will have mercy on you, 
and, if He wills, He will punish you. 
We did not send you to be their guardian. 
(Sirah Israa? 17: 54) 
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maa °arsalnakaa °111a rahmatal-li-l-°alamin 
We have not sent you except as a Mercy for all the worlds. 
(Suratu-l-°Ambiyaa° 21:107) 
== 
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alladbina yattabi‘ina-r-rasila-n-nabiyya-l-°-ummiyya-l 
-ladhi yajidinahu maktiban “ifidahum fi-t-tawrati wa-l-°injil; 
ya°muruhum bi-l-ma‘rufi wa yanhahum ‘ani-l-munkar; 
wa yuhillu lahumu-t-tayyibati 

wa yuharrimu “alayhimu-|-khabaa°ith; 

wa yada‘u ‘afihum °israhum wa-l°aghlala-l-lati kanat ‘alayhim; 
fa-l-ladhina °Amant bihi wa ‘azzarthu wa nasarthu 
wa °ittaba°u-n-nutra-l-ladhi °unzila ma‘ ah: 
°u1aa°ika humu-|-muflihin 
“Those who follow the Messenger, the unlettered Prophet, 
whom they find mentioned in their Torah and the Gospels; 
he commands them what is just and forbids them what is evil; 
he allows them as lawful what is pure 
and prohibits them from what is impure; 
He releases them from their heavy burdens 
and from the yokes that are upon them. 
So it is those who believe in him, honor him, help him, 
and follow the light which is sent down with him, 
it is they who will prosper." 
(Stratu-]-A ‘raf 7:157) 

Submission to the will and law of Allah 3% is the origin of free- 
dom. It liberates the mind, soul, and behaviour from the evil influ- 
ences of the world and helps humans overcome oppressive tyrants, 
unjust laws, lusts, deviations and that which enslaves their will. 
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Submission (*istislam/a+.i+4!) to the will of Allah 3 grants human 
beings the means to choose a better way of life and to to live their 
lives in harmony with the laws of the universe (fitra/é_,b4). 


This form of submission to the Will and Prescriptions of Allah 2 
known in the present time as °Islam, was revealed to the final 
prophet of humanity, Muhammad @%, as it was to all those who 
came before him, notably Ibrahim, Musa, Dawud and “Isa x. 


As such the message continued within °Islam freed human beings 
from the darkness of polytheism, paganism, slavery and injustice 
and opened the doors to moral and social reform, as well as creating 
an atmosphere of security and safety in which people were free to 
think, invent, and seek the road to perfection and salvation, hope 
and optimism which gave true meaning to their existence. 


Oppression and servitude deprive us of our moral freedom and are 
prisons in which terror and tyranny devour our self image, will and 
desire to grow spiritually. Oppression and servitude deprive human 
life of all sense of a higher purpose and rob us of our free will and 
destroy all that is good in our nature. 


Following the way of °Islam grants freedom, based on commitment 
and responsibility, without which there can be no true freedom. 
Freedom without restraints leads only to nihilism, the consequence 
of which is the complete breakdown of the moral and social order. 
The irresponsible concept of freedom expounded by the secular 
modern theories of freedom of expression lead only to corruption 
and immorality, since they are not firmly tied to any ultimate higher 
moral values or self control. °Islamic freedom lies in commitment 
and responsibility. They form an integral part of each other and can 
in no way be separated. There is no freedom of choice without 
responsibility; no responsibility without freedom. 

Because the way of °Islam insists that we have free will, since that 
is the way Allah 3% created us, it allows us to fully express this 
freedom and to practise it, but within the limits of commitment, 
responsibility and self control mandated by the Creator 3&. 

Each of us thus has an obligation to choose the path of 
righteousness, and to safeguard our own freedom and that of others. 
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Because free will is both granted and guaranteed within the Way of 
“Islam, it is expected that we will use the freedom we have been 
granted to further knowledge in all areas which help bring about the 
improvement of everyone on this earth. This is known technically 
as maslaha (4#sL..+) which means, practically, that which is prohib- 
ited or permitted on the basis of whether or not it serves the public's 
benefit or welfare, derived from the root s¢l¢h¢, which means that 
which is good, wholesome, sound and right. By it we are all urged 
to consider the physical and spiritual welfare of others in all of our 
endeavors. This prevents freedom from being turned into dicta- 
torship which exploits and usurps the inalienable rights of the many 
for the benefit of the select few or a single individual. 


Simple examples of this might include the understanding that an 
engineer can design a bomb or a bridge; a pharmacist can create a 
poison or a panacea; a teacher can teach us how to game the system 
for personal gain or how to put the system to work for the common 
good. The choice, in accord with the prescriptions of Allah 3% con- 
tained in the Way of °Islam, must be based on this principle of 
maslaha which precludes that, in most cases, a bridge is more use- 
ful than a bomb, a panacea is better than poison and working for the 
common good is better than working to enrich only one’s own self. 
In the Qur°an, Allah 3% presents us with many lessons drawn from 
history. In it we find stories of nations and communities that de- 

stroyed themselves by ignoring the way of Allah 3% and taking the 
way of temporal worldly gains and selfish desires. For example: 
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°awa lam yasirii fi-l-° ee 
fa-yandhuri kayfa kana ‘aqibatu-l-ladhina kani mifi qabalihim; 
kant hum °’ashadda minhum quwwataiiw- 
wa “atharan fi-l-°ardi fa-°akhadhahumu-llahu bi dhunibihim 
wa ma kana lahum mina-llahi mifi waqi 
a5 2. 
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“Have they not travelled in the land 
to see what happened to those who disbelieved before them? 
They were mightier than these in power 
and (in the) traces (of that which they) left behind them in the earth; 
yet Allah seized them for their sins 


and they had no protector from Allah” 
(Stratu- 1-Ghafr 40: 21) 
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*idha tutla “alayhi °Ayatuna qala °asatiru-l-° eal 
When Our Signs are recited to him, he says, ‘tales of the ancients!’ 
Cates 1-Mutaffifin 83:13) 
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ka-l-ladhina mifi qabalikum kant °ashadda minkum quwwatafiw- 
wa °akthara °amwalafiw-wa °awladan 
fa °istamta‘u bi-khalagihim fa-s-tamta‘tum bi-khalaqikum 
kama-°s-tamta‘a-l-ladhina min qabalikum bi-khalagihim 
wa khudtum ka-l-ladhi khadii : 
°ulaa°ika habitat °a°maluhum fi-d-dunya wa-l-°akhirah ; 
wa °ulaa°ika humu-|-khasirtin ¢ 
°alam ya°tihim naba°t-l-ladhina min qabalihim 
qawmi nithifiw-wa ‘adifiw-wa thamiida wa qawmi °ibarahima 
wa °ashabi madyana wa -l-mu°tafikat ; 
°atatuhum rusuluhum bi-l-bayyinat ; 
fama kana- llahu li-yadhlimahum 
wa lakin kant °anfusahum yadhlimtin 
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“Like those before them, they were more powerful than you, 
and with more wealth and offspring [and] they enjoyed their lives. 
And you enjoy your lives as those before you enjoyed their lives; 
and you joke as they joked. 
They had their work crumble in this world and the next, 
and they were the losers. 
Didn’t the news of those who came before them 
reach the people of Nuh and ‘Ad and Thamid, 
and the people of °Ibarahim and the inhabitants of Madyan 
and the drowned cities? 
Their Messengers brought them the Clear Signs. 
Allah did not wrong them; rather they wronged themselves. 
(Suratu-t-Tawba 9:69-70) 
< =e ~ 
The emphasis on materialism and freedom without responsibilities 
in modern societies is destroying the social and moral fabric of those 
societies. It gives rise to moral decadence, promiscuity, crime and a 
lack of respect for all moral, legal and natural courses of action. 


Freedom is abused and has become a subversive tool, a scourge to 
mankind. This abuse of freedom has resulted in chaos the world 
over. It has led to corruption, crime, militarism, war, poverty, drug 
addiction; and freedom is just a word for nothing left to lose. 


National and international organizations agree in their surveys that 
drug addiction throughout the industrialized world is increasing at 
an alarming rate More than 50 million people worldwide are 
thought to be addicted to drugs. It is estimated that among the poor, 
mainly black, ghettos of North American cities the addiction rate is 
50%. On some Amer-indian reservations alcoholism can run as high 
as 80% of the population. This increase is taking place in spite of 
massive public awareness campaigns and millions of dollars spent 
on education, not to mention what is spent on the so-called “War on 
Drugs’. Thousands of people are jailed throughout the world every 
day for drug related crime. But the true causes of drug addiction — 
the breakdown of moral values, the helplessness and despair of the 
underprivileged, and the emphasis of a secular society on instant 
self gratification and solution of problems — are never addressed. 
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Across the population at large surveys suggest that 20% of the 
people are addicted either to drugs or alcohol. Rates are highest 
amongst the young. Millions of dollars, that could be spent on 
bettering the lives of the poor and underprivileged, are wasted on 
the war against drugs and drug pushers. 


In the 1980s, with the introduction of crack cocaine into the USA, 
the crime rate due to drug addiction increased dramatically. It is 
esti-mated that at least 60% of young Americans have experimented 
with one type of drug or another and there is no reason to expect 
that the figures are any lower in other industrialized countries. 


In the Soviet Union alcoholics are now estimated to number about 
40 million. These numbers are having an adverse effect on the 
country’s industrialization and production figures. 


The Paris based Jeune Afrique magazine reported that 60% of 
traffic accidents and 40% of divorce cases are as a result of 
alcoholism. In 1986, in Japan, 25,524 people commited suicide and 
the numbers have increased in every following year as materialism 
takes its toll on the Japanese population. 


In Britain one out of every five children suffers from the 
consequence of family breakdown. Drug addiction and related 
crime are reaching unprecedented rates and bringing appalling 
suffering to the people. 


Additionally human life is gravely threatened by the collapse of the 
natural male-female relationship, free sex, debauchery and lack of 
self control. Dangerous and often fatal diseases are the natural 
consequence of unlicensed sexual practices. 


Throughout the world it is estimated that between 5 and 10 million 
people carry the AIDS virus. It is expected that at the close of this 
century there will be over 100 million infected people who, because 
of the laxity of moral standards, will continue to infect others. 


AIDS is an epidemic disease. It destroys the body's immune system 

and leads to an appalling death. So far no cure has been discovered 

for it although it is well known that sexual abstinence can prevent it. 

Except in the rare circumstances where AIDS is contacted through 

infected blood transfusion and medical contact, AIDS is a result of 

illegal drug use through infected intravenous needles or through 
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illicit homosexual and heterosexual relationships. It is spreading 
rapidly throughout the world, and it is reckoned that the number of 
AIDS victims doubles every eight months. 


The Sunday Times of London has reported that Britain may lose 
10,000 citizens to AIDS before the end of the century. In the USA 
the number of AIDS victims continues to rise at alarming rates. More 
children are born with the disease and suffer dreadfully throughout 
their short lives. Educational authorities, hoping to stem the increase 
of victims, emphasize ‘self-sex’ or masturbation rather than con- 
sidering or taking into account the moral license that leads to the 
disease in most cases. It appears that the authorities believe that 
moral values have no role to play in the correction of the disease. 


The drug problem is also intimately connected to the rampant mili- 
tarism that is increasingly infecting and affecting the third world. 


The arms industry is a global industry and business which manu- 
factures and sells weapons and military technology and equipment. 
It comprises government and commercial industry involved in 
research, development, production, and service of military material, 
equipment and facilities. Arms producing companies, also referred 
to as defense [sic] companies or the arms industry, produce weapons 
mainly for the armed forces of states. Departments of government 
also operate in the arms industry, buying and selling weapons, 
munitions and other military items. Products include guns, 
ammunition, missiles, military aircraft, military vehicles, ships, 
electronic systems, and more. The arms industry also conducts 
significant research and development and corrupts every higher 
educational institution with its ill-spent wealth. 


It is estimated that yearly, over 1.5 trillion dollars are spent on 
military expenditures worldwide, almost 50% of which is spent by 
the United States. Part of this goes to the procurement of military 
hardware and services from the military industry. The combined 
arms sales of the top 100 largest arms producing companies amoun- 
ted to an estimated $315 billion in 2006. In 2004 over $30 billion 
were spent in the international arms trade (a figure that excludes 
domestic sales of arms) and an illegal trade in small arms is 
prevalent in many regions affected by political instability. 
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This latter statistic meshes with the use of child slavery and rape as 
instruments of warfare, which is further fueled by and fuels the drug 
and AIDS epidemic, not to mention the wide spread food deficiency 
and outright starvation that accompanies so many “bush wars”. 


These statistics and reports draw a grim picture of the consequences 
of the materialistic life which has turned its back on Allah 3%, the 
message of the Prophet #% and all the moral and spiritual values of 
contained in the teachings of the Qur°an and the manifest example 
of the Sunnah of the Prophet &. 


The terrible suffering brought about by these diseases and addic- 
tions are a result of the inability of people to practise freedom with 
restraint and responsibility. Across the world limitless so-called 
freedom has resulted in chaos, disorder, crime, despair and death 
and, for many, the annihilation of the very freedom they sought. 


Young people the world over are attracted by the outward 
manifestation of the freedom in the indutrialised countries. They do 
not understand the dangerous, destructive underside of the material- 
istic world. They look to the these regions for ideas on clothing, 
eating and social conduct, forgetting that the price of such 
behaviour is a loss of moral values. Lured by the fashionable 
clothing and standards of behaviour, they absorb the bankrupt moral 
codes of the so-called global society which understands freedom as 
a license to act as one pleases unrestrained by any form of moral 
commitment or responsibilities, with the result that promiscuity 
rages, families collapse and a generation of children which is in 
need of love and care is becoming increasingly lost as a result of 
drinking, drug taking and street crime, which is destroying millions 
of young lives East and West, North and South. 


Economic freedom under the rubric of globalisation is seen as a 
means to exploit the underprivileged by bribery and corruption. A 
capitalist class, whose sole aim is to amass wealth in the hands of a 
few, has grown powerful and influential on the sweat of others. 


In the United States 400 individuals control more wealth that 168 
million people, and according to economist Janet Yellen, “growth 
[in real income] is heavily concentrated at the very tip of the top, 
that is, the top 1 percent.” 
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A 2006 analysis of IRS income data by economists Emmanuel Saez 
at UC Berkeley and Thomas Piketty at the Paris School of Econom- 
ics showed that the share of income held by the top 1% was as large 
in 2005 as it was in 1928. The data revealed that reported income 
increased by 9% in 2005, with the mean for the top 1% increasing 
by 14% and that for the bottom 90% dropping by 0.6%. And what is 
totally ironic is that it is this bottom percentile that routinely elects 
congressmen and senatiors who then vote to increase the tax bene- 
fits for this top 1% whilst at the same time increasing the burden on 
the poor by cutting social spending, with one result being than now 
the top 10% of the American population control 71% of the wealth, 
while in real constant dollars the actual increase in income by an 
average worker since 1960 is roughly $1.50 per week. 


The average debt of low and middle-class American families is 
$9,827. Many of them depend on plastic (interest/riba/L.) to pay for 
medical emergencies, cover household expenses after an unexpected 
job loss, or to stay afloat while trying to avoid foreclosure. Latest 
credit card debt statistics show that American families collectively 
owe just under $1 trillion to credit card companies. 


And “freedom is just another word for nothing left to lose and 
feeling good is good enuf for me and Bobby McGee.” 

< =e > 
So is this the freedom that led George W. Bush to say that the whole 
world “envies us our freedom”? And is this is the freedom that 
prevails in the land of the free and the home of the brave? 


Freedom quickly emerged as the official explanation for the war 
against terrorism. “Freedom itself is under attack,” President Bush 
announced in his speech to Congress of Sept. 21, 2001. 


The National Security Strategy begins not with a discussion of 
global politics or the doctrine of preemptive war, but with an 
invocation of freedom, defined as political democracy, freedom of 
expression, religious toleration and free enterprise. These, the 
document proclaims, “are right and true for every person in every 
society.” and that American freedom is universally applicable. 
Deeply embedded in American culture is the idea that the United 
States has a mission to spread this freedom throughout the world. 
= [7] = 
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Certain questions arise here: does democracy as defined by the New 
World Order truly achieve the freedom that mankind desires and 
requires? Does it raise the level of freedom that people enjoy? What 
is the type of freedom that democracy achieves for nations, and 
where are its boundaries? Are citizens of the ‘first world’ industri- 
alized nations truly free? Are the lives that they live in those nations 
lives of freedom, or even partly so? Does °Islam oppose the princi- 
ple of freedom or does it approve of it and call for it? If °*Islam does 
approve of it, then how does it deal with it and expect people to 
practice it, and what are the permissible types of freedom within 
Islamic boundaries? Is freedom in °Islam the same as that in 
democracy, or are they different? Which one of the two ‘freedoms’ 
is more realistic and coincides with the sought after freedom? 


The limited human mind is what has defined freedom in democracy 
and decided what is good and what is bad according to its own 
desires and lusts. The result is that freedom in democracy becomes 
limited at times and is broadened at others, depending only on what 
decision makers feel is, in their thought, beneficial at the time. 


This means that the nations who practice such systems become 
experimental laboratories and are in a state constant flux regarding 
what is allowed and what is not. 


In the New World Order freedom is opposed to and conflicts with 
whatever is defined as evil by human legislators, which, due to their 
limited knowledge and abilities, entails the inclusion of much evil in 
the circle of what is good and allowable. It also implies that much 
good will be included in the circle of the evil and forbidden. 


Under many so-called democracies, many evil things have been 
made permissible based on how freedom is defined, but are later 
found to be immoral and oppressive, which causes them to then be 
prohibited. Likewise, many matters that were later found to be 
beneficial were initially prohibited. This constant fluctuation causes 
the freedom in democracy to be relative to a moment in time. 


In °Islam on the other hand, freedom is clearly defined and its 
limits, and boundaries, are set by Allah 3% alone, Who is the infal- 
lible Creator of the whole universe and all creation and Whose 


Qualities are perfect and beyond defect, weakness or incapability. 
-12- 
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Thus, freedom in *Islam has a distinct feature, which is stability — 
what was permissible in °Islam 1400 years ago remains so until the 
Day of Resurrection, as does what is prohibited. 


In °Islam we all know what we can and cannot do as well as the 
grey areas in which there is room for flexiiblity, according to what 
Allah 3% has ordained. Furthermore, freedom in °Islam is under- 
pinned by ultimate justice and authority because it comes from 
Allah 3%, contrary to that defined by democracy, which is man- 
made and therefore fallible and subject to shortcomings and injust- 
ice. In Euro/American democracy, the limits of freedom only move 
within the circle that has been defined solely by human legislators. 


In democracy, as we said, freedom is opposed to and conflicts with 
whatever is defined as evil by human legislators. The problem with 
this is precisely that legislators are “human” and thus fallible and 
prone not only to making mistakes in their decisions but also, due to 
their concupiscence, to legislate only for their own narrow interests 


Conversely, in °*Islam, freedom is opposed to and conflicts with 
whatever Allah 3% has defined as evil due to His comprehensive 
Knowledge and infallibility. Allah 3% has permitted only what is 
good and beneficial for mankind and has prohibited only what is 
evil and ultimately destructive. Consequently, the range of freedom 
in °Islam is only from what is good to what is praiseworthy. 


Freedom in democracy serves to enslave people to one another due 
to the tyranny of the majority, which causes people to be under the 
control of others who may be of lesser intelligence and under- 
standing than themselves; those who are in control are the ones who 
set the rules and forbid and allow whatever they wish — all that 
those who are under such control can do is to submit and obey. 
What freedom is this which entails enslavement to other humans? 


In °Islam, freedom frees us from enslavement to other humans in 
favor of complete enslavement to Allah 3% alone. One might argue 
that both are forms of enslavement; so what is the difference? 


Allah 3% is the Creator; Allah 3% provides for us, facilitates the 
universe for us and guides us to the right path; therefore, Allah 2 
alone has the right to be worshipped as it is Allah 3% alone Who is 


the source of our existence and very being. 
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Worshipping the Creator gives the slave honor, dignity and might 
while on the other hand, being enslaved by other humans who are 
precisely human is, ultimately, a form of oppression and punishment. 


The difference lies in to whom or what one is enslaved — Allah 2& 
or another human; and why would we willingly consent to be a 
slave of another human when we could be the slave of the Creator? 


Humans are created with the natural disposition of being a slave, 
servant or a worshipper (“abd/s—.—c), so if we are not slaves or wor- 
shippers of Allah 3%, then we will certainly become a slave to an- 
other human, and this is a false state of affairs, regardless of the 
form it takes and the rank of the human to whom one is enslaved. 


Thus worshipping Allah 3 represents the ultimate freedom because 
it frees one from being enslaved to other humans and false gods. In 
spurious democracy, so-called freedom places us under various 
types of pressures and external strains that in the end cause us to 
lose a great portion of our true freedom both of thought and choice. 


On the contrary as self declared slaves (‘ubd@dullah/+! suc) of Allah 
3 we are freed from all external pressures and effects that might 
limit or even deprive of us of our freedom of choice and decision. 


The freedom of New World Order democracy exposes us all to 
evils, corruption, and other things that could ruin our good morals 
and pure natures; on the other hand, in °Islam, freedom offers us a 
cause to adopt the finest and most courteous morals and behaviour. 


Freedom in democracy appears as tho, through the voting process, 
one gives a fellow human a gift (vote), and in turn the recipient of 
that gift then has a right to take as much as he wants whenever it 
suits him. In °*Islam however, it is a right that Allah 3% has granted 
to His slaves, and no human has the right to deprive others of it ex- 
cept for a reason that is legislated or prescribed by Allah 3&. 


As Muslims we should keep in mind that behavior should always be 
in accordance with the ordained principles and moral values of the 
Creator of the Universe. A truly divine civilization is that which is 
ordained by Allah 3%. All humans are in Truth, whatever they 
might think to the contrary and whatever airs they might put on, are 
slaves, servants and worshippers of Allah 3% Who alone has full 
authority over every person who was, is or will be. 
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Within the framework of obedience to the Will of Allah 3%, we can 
live a life founded on peace, justice, mercy, love and wisdom and 
exercise our divinly given rights of freedom in every dimension and 
aspect of our daily behavior. 


The necessity to think through our actions and accept responsibility 
for them is clearly specified in the prophetic tradion: 


“If you decide to do something, set your mind on doing it, think of 
its outcome. If it is honest, go ahead. But if it is dishonest, refrain 
from doing it.” 


The Way of °Islam encourages freedom of thought, speech, politics, 
economy, and individual conduct, but insists that this freedom 
encompass a sense of responsibility and commitment. By doing so, 
°Isl4m aims to build strong, unwavering poeple of character, who 
are secure in their own self knowledge and firm enough to resist 
imitating others and their seductive but, ultimately, morally uneth- 
ical codes of behavior. Such people have confidence in themselves 
and their divinely inspired values and, as a result, their behavior 
reflects and manifests this strength. 


From this perspective freedom, our ability to do something or 
abstain from it is based upon our own free will. It is a special 
quality enjoyed by every truly rational being. With it, a person acts 
without the interference of others, because that person is not owned 
by anyone — not on the individual level, or on the level of the state, 
society, family etc. — but instead one voluntarily recongnizes and 
accepts that all and everyone are, in Truth, really owned by Allah 3%. 


As long as our activities do not transgress the rights of others, we 
are left to dispose of our affairs in every matter that is of personal 
significance without fearing injury to person, property, or reputa- 
tion. Personal freedom implies the existence of two things: sanctity 
and security of the self. 


As for sanctity of the self, °Islam places great emphasis on human 
dignity, and grants human beings a lofty status, enjoining people to 
show respect for others and refrain from belittling in accord with the 
hadith, “A Muslim is a brother of another Muslim. So he should not 
oppress him or hand him over to an oppressor. And whoever fulfills 


the needs of his brother, Allah will fulfill his needs.” (Bukhart) 
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In addition to the concept of sanctity of the self, security of the self 
is also very important in °Islam because Allah 3% guarantees the 
safety of the person’s life, honor, and wealth. Therefore, we are for- 
bidden to kill, injure, or transgress against any other human being. It 
does not matter whether this injury is physical, like torture, beatings 
or imprisonment, or psychological, like verbal or sexual abuse. 


°Anas bin Malik g related that the Messenger &% said, “Help your 
brother be he an oppressor or be he oppressed.” A man said, “Oh 
Rasul! I will help him if he is oppressed, but if he is an oppressor, 
how shall I help him?’ The Messenger #% said, ‘By preventing him 
from oppressing (others). That is how to help him.’” (Bukhari) 


*Islam places the human being on the highest level. For this reason, 
*Islam considers transgression against one person to be trans- 
gression against society as a whole. Likewise, it considers concern 
for one — to be concern for society as a whole. Allah 3% says: 


151 a le EAS’ BS Jal 
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...min °ajali dhalika katabna ‘ala bani °isra°ila 
°annahu man qatala nafsan bi-ghayri nafsin °aw fasadin fi-l-ardi 
fa-kannama qatala -n-nasa jami°a 
wa man °ahyaha fa-kannama °ahya-n-nasa jami°a 
...on account of that We decreed for the Children of Israel 
that if someone kills another person 
unless it is in retaliation for someone else 
— or for causing corruption in the earth — 
it is as if he had murdered all mankind. 
And if anyone gives life to another person, 
it is as if he had given life to all mankind. 
(Suratu-]-Maa°ida 5:32) 
This recognition of human dignity applies to everyone, whether 
male or female, ruler or subject. It is a right of every human being, 
regardless of color, race, nation or religion. Even an orphan in the 
street must be taken in on account of that intrinsic human worth. 
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If we finds a child abandoned on the street, we are obliged by Allah 
3 to take that child in. If no member of the community does this, 
then everyone in the community is sinful and they are all 
responsible before Allah 3% for the suffering of that child. 


In the same way °Islam emphasizes the dignity of every human 
being both during his or her lifetime and after their death. Allah 2 
forbids mutilating a corpse and commands that all bodies be pre- 
pared for burial and then properly buried. 


To prevent all forms of abuse and create an environment where 
people can exercise their personal freedom, Allah 3% prescribes dis- 
ciplinary measures and punishments for offenders. The greater the 
transgression, the sterner the punishment will be. For example, the 
punishment for murder i iS retribution i in kind. — 3& says: 
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wa katabna ‘alayhim fiha °anna-n-nafsa bi-n-nafsi 
wa-l-‘ayna bi-l-‘ayni wa-l-°anfa bi-l-anfi 
wa-l-°udhuna bi-l-°udhuni wa-s-sinna bi-s-sinni wa-l-jurtha qisas: 
fa man tasaddaqa bihi fa huwa kaffaratul-lah; 
wa mal-lam yahkum bi-maa °afizala-llahu 
fa-°tla°ika humu db-dhalimiin 
We prescribed for them in [the Torah]*: 
“A life for a life, an eye for an eye, a nose for a nose, 
an ear for an ear, a tooth for a tooth, and retaliation for wounds. But 
if anyone forgoes that as a charity, it will act as expiation for him. 
Those who do not judge by what Allah has sent down, 
such people are oppressors.” 
(Stratu-]-Maa°ida 5:32) 
[*The phrase, “an eye for an eye”, (ayin tachat ayin, literally ‘eye 
under eye’ /py NNN py), is a quotation from Leviticus 24:19-21 
and Deuteronomy 19:16-21 in the Tanakh (Old Testament/7’15)] 
me ie 


Freedom — 45> 
< =e > 

Freedom to travel, as an individual at will within one’s own country 
and outside of it without any impediment in guaranteed by °Islamic 
law. It is a natural right of a human being to be able to depart and 
return. In fact, it is a requirement of life to be able to do so because 
it is often necessary to earn a livelihood, find employment, seek 
knowledge, visit family and friends and achieve many other things. 
The freedom of movement is a quality of all living things. It is a 
necessary part of what it means to be alive. Freedom of movement 
is established in the Qur°’an, Sunnah, and by the consensus of the 
jurists. Regarding this freedom Allah 3% says: 
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alladhi ja°ala lakumu-l-? | mahdafiw-wa salaka lakum fiha subula 


He Who has made for you the earth like a carpet spread out 


and threaded pathways for you through it. 
(Strah Ta Ha 20:53) 


las Nee Es | Xt © bk, ASIN Jas Alls 
wa-llahu ja‘ala lakumu-l-arda bisata ¢ li-taslukt minha subulan fijaja 


And Allah has made the earth for you as a carpet (spread out), 


so that you could use its wide valleys as roadways. 
(Sirah Nth 71:19-20) 
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huwal-ladhi ja‘ala lakumu-l-’arda dhaliilan 
fa-m-shi fi manakibiha wa kult mir-rizqihi wa-ilayhi-n-nushur 
He is the One who made the Earth subservient for you. 
So roam its paths, and eat from His provisions; 
and to Him is the final summoning. 
(Stratu-l-Mulk 67:15) 
No one should be prohibited from movement except for an over- 
riding consideration of the general welfare. For instance when a 
plague struck Syria, Umar g prohibited travel to those lands. 
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He commanded this in order to carry out the instructions of the 
Prophet #% during such times, since ‘Abdu-r-Rahman bin ‘Auf told 
him that the Prophet #& said, “If you hear the news of an outbreak of 
an epidemic (plague) in a certain place, do not enter that place: and 
if the epidemic falls in a place while you are present in it, do not 
leave that place to escape from the epidemic.” (Bukhari) 


And also Usama bin Zaid, speaking to Sa“d, related that the Prophet 
& said about the plague, “It is a means of punishment with which 
some nations were punished and some of it has remained, and it 
appears now and then. So whoever hears that there is an outbreak of 
plague in some land, he should not go to that land, and if the plague 
breaks out in the land where one is already present, one should not 
run away from that land, escaping from the plague.” (Bukhari) 


Further regarding people’s freedom of movement, °Islam, in order 
to facilitate free movement, prohibits any transgression being com- 
mitted against travelers or hindrance being placed in their way. For 
the same reason, °*Islamic law prescribes extremely stern punish- 
ment for highway robbery. 


In order to facilitate use of the roadways, the Prophet #& forbade his 
Companions from sitting down in the middle of them. According to 
Sa°id al-Khudri 8, the Prophet #% said, “Beware! Avoid sitting on 
the roads (ways).” The people said, “There is no way out of it as 
these are our sitting places and where we talk.” The Prophet #& said, 
“If you must sit there, then observe the rights of the way.” They 
asked, “What are the rights of the way?” He said, “They are the 
lowering of your gazes, refraining from harming people, returning 
greetings, enjoining the good and forbidding evil.” (Bukhari) 

Due to the importance of travel in the life of a Muslim and due to 
the fact that unforeseen problems often occur during travel, Allah 
3 has granted the wayfarer a right to a share of the obligatory alms 
(zakat /s__S;). This is if the traveler is in dire need of it, even if this 
person is affluent in his or her own land. 


This payment of zakdat is specifically for the traveler or wayfarer 
(ibni-s-sabil) who is left stranded and who can be paid zakdat to 
ensure his return to his homeland. The payment should include the 
fare and personal expenses as is customary. 
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The payment of this form of zakdt is on condition that his travel was 
not of the sort which is unlawful, and that the traveller is unable to 
borrow money, and that he is not in a position to sell his own prop- 
erty back home, as a matter of obligatory precaution. 


Freedom of travel is balanced by freedom of residence in °Islam 
which provides that any person who is capable of securing a place 
of residence for themselves has the freedom to do so. Likewise, the 
°>ummah (community/state/nation) should provide suitable housing 
for any people who are incapable of doing so, in order that they can 
have at least a minimal standard of living. 


Sa°id al-Khudri g relates that the Prophet #&% said: “Whoever has 
excess shelter should provide shelter for one who has none, and 
whoever has excess provisions should provide for one who has 
none.” (Bukhari) 

The jurist Ibn Hazm uses this hadith and others as proof that the 
affluent Muslims are expected to provide for the needs of the poor 
when the obligatory alms funds and tributes are insufficient to 
address their basic needs. These needs are food, drink, clothing, fuel 
and shelter from the heat and cold. The prominent people in society 
and in government are responsible to collect these funds and 
distribute them to the needy, both Muslim and, importantly, non- 
Muslim, because the fulfillment of these basic needs is a universal 
right of all humanity. Every member of society should be 
guaranteed these things. 

When a person owns a home, it is not permissible for anyone else, 
not even the ruler, to break into that home or enter it without the 
owner’s permission except under the direst circumstances relating 
to public safety. Allah says: 
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yaa °ayyuha-ladhina °4manii 
14 tadhkhuli buytitan ghayra buyttikum 
hatta tasta°nisi wa tusallimi °alaa °ahliha ; 
dhalikum khayrul-lakum la‘allakum tadhakkartin 
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Oh you who have have come to believe! 
Do not enter houses other than your own 
until you have asked permission and greeted their inhabitants. 


That is better for you, so that hopefully you will pay heed. 
(Suratu-n-Nir 24:27) 
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faa°-il-lam tajidii fihaa °ahadan 
fa-la tadhkbultha hatta yu°dhana lakum ; 
wa-in qila lakumu °irji° faa? iyi“ ; huwa azkaya lakum ; 
wa-llahu bi-ma ta°malina ‘alim 
And if you find no one present, 
then do not enter their homes until you receive permission. 
If you are told to go back, then do so because this is purer for you. 
And Allah knows well all that you do. 
(Suratu-n-Nir 24:28) 
If entering houses without permission is forbidden, confiscating or 
destroying the homes of others is even more heinous. The only 
exception to this is when the general welfare of society rests upon 
doing so. In these cases, the homes can be taken as long as fair 
compensation is given to the owners. 


There are many instances where the general welfare might require 
the acquisition of others’ homes. It might be necessary to complete 
such projects as expanding a mosque, constructing a needed road, or 
building a hospital. °Umar al-Khattab ¢ displaced the people of 
Najran and compensated them with places within the city of Kufah. 
To protect the sanctity of the home, All forms of spying and undue 
suspicion are strictly prohibited by Allah 3%. 


Concerning this Allah 3& says: 


aes Nba: Cans LE; 
wa 1a tajassasti wa 14 yaghtab ba‘dukum ba‘ da 


Do not spy, and do not backbite one another. 
(Stratu-l-Hujjarat 49:12) 
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Spying violates the rights of others by violating the sanctity of the 
home and compromising the inhabitants’ personal freedom. °Islamic 
law goes so far in preserving the sanctity of the home that it waives 
the right to retribution or blood money in cases where the home of 
another has been spied upon. Abu Hurairah & related that Prophet 
@ said: “Whoever looks into the home of another without 
permission, then put out his eye, there will be no compensation for 
the eye.” Even though the eye of a human being is sacred and the 
monetary damages that °Islam demands from one who damages the 
eyes of another are great, they are waived in this case because the 
eyes were used to violate the rights of another. 


Freedom of Ownership 


Possession is where a person is able to dispose of something and 
benefit from it in any legally sanctioned manner. There are various 
types of property and various legitimate ways of acquiring it, all of 
which can be summarized as follows: 


Types of property 
Property or possession is of two types, private and public. Private 


property is where an individual has something and has the exclusive 
right to benefit from it. 


Islam grants the individual the right to possess and this right is a 
fundamental principle of *Islamic Law. 


In °*Islamic law the natural consequences of private ownership are 
acknowledged, like the need to preserve private ownership and 
safeguard properties from seizure, theft, and misappropriation. 
“Islamic law sets stern punishments for transgressing against 
another’s property in order to safeguard the right to private property. 


There are other consequences of private ownership that °Islamic law 
addresses, like the freedom to dispose of one’s property through 
buying, selling, leasing, mortgaging, gifting, bequeathing, and other 
types of legitimate commercial behavior. 

Islamic law however, does not leave private ownership completely 
unregulated. It sets down a number of regulations to ensure that the 
rights of others are not violated. For example, °Islamic law prohibits 
usury, fraud, bribery, hoarding, and other harmful practices. 
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This concept of freedom to own property applies to both men and 
women. Allah 3% says: 
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li-r-rijali nastbum-mimma °iktasabi 
wa li-n-nisaa°i nastbum-mimma °iktasab 
Men have a share in what they earn 
and women have a share in what they earn. 
(Stratu-n-Nisaa°a 4:32) 

As for public property, it is possessed by the society at large, or by a 
sector of the society. All people in society benefit from it collec- 
tively and no individual has an exclusive right to any part of it. 


This type of property includes masajid, hospitals, public roads, 
rivers, oceans, and the public treasury (baytu-l-mal) which are to be 
used for the benefit of the public. Such properties are not to be used 
for the benefit of political leaders or other individuals. No one 
should interfere with such properties without a legally valid reason, 
like managing the property and employing it for the common good. 


Means of Acquiring Property 


The legitimate means of acquiring property are those that are 
specifically recognized by °Islamic law. All other ways of acquiring 
property are forbidden. The legitimate means of acquisition can be 
broken down into two categories: private and public. 


Private acquisition can occur in two different situations. The first is 
where the wealth concerned is already the property of another. The 
second is where it is not. Wealth that is the property of another 
cannot be transferred from its owner to another except for a 
legitimate reason. These reasons include the transfer of property as 
a result of inheritance, bequests, preemption, contractual obligation, 
or by a free-will gift. 

Wealth that has never been the property of another cannot become 
someone elses property except through a legal financial process that 
leads to possession. This would include developing barren lands, 
hunting wild game, extracting mineral wealth from the earth, and 
being allotted unclaimed wealth by way of a government charter. 
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Personal ownership is also subject to the following conditions: 


1. The owner must continue to use the property productively. 
Neglecting the property is harmful even to the owner and using it 
productively is beneficial to all of society. 

2. The owner must pay the necessary zakat. If the person possesses 
a certain amount of wealth, it may be subject to the zakat, which is 
considered a right of the wealth in itself. 

3. The owner must avoid all prohibited means of acquiring wealth, 
like interest, fraud, and cornering the market through hoarding. 

4. The owner should not squander (°isrif/).———!) their wealth nor 
should they be excessively stingy (bukhil/Jss:) with it. 


As for the public acquisition of wealth, it manifests itself in many 
ways. The first of these are the natural resources that are readily 
available to everyone without much effort, like water, public pasture 
land, and fire. 


The second of these are resources that are protected and maintained 
by the state for the general benefit. This includes such things as 
graveyards, military bases, government agencies, public endow- 
ments, and charitable funds. 


Then there are those resources not owned by anyone and resources 
that were previously owned then fell under a long period of neglect, 
like undeveloped land. 


Finally there are those resources acquired by the state through 
military effort, like the spoils of war. 


Freedom of Work 


Employment means a permissible way of making a living. It holds a 
high honor among the various activities of life. Therefore, °Islamic 
law recognizes the individual’s right to engage in any field of work 
he or she wishes unless this leads to a conflict of interests or causes 
harm or is detrimental to society. 

Due to the importance of work in °*Islam, it is considered a form of 
struggle (jihdd /s_4——-»). Ka‘ab bin Ajazah & relates that a man 
passed the Prophet #& and the Companions &: saw how hard work- 
ing and industrious he was. They said: “O Messenger, if only he 
were doing this much work for the sake of Allah ge...” 


24 — 


Freedom — 45 
The Prophet #& then said: “If he is working to support his small 
children, then it is for the sake of Allah g&. If he is working to 
support his elderly parents, then it is for the sake of Allah sy. If he 
is working to occupy himself and keep his desires in check, then it 
is for the sake of Allah 3%. If, on the other hand, he is doing so to 
show off and earn fame, then he is working for the sake of Shaytan.” 


We find in the Qur°an and Hadith many texts that speak about em- 
ployment and praise any number of occupations, like metalworking, 
shipbuilding, hauling or shipping, buying and selling and agri- 
culture. The reason for this is that such effort or work is a means for 
survival. Survival is a necessary condition for the greatest purpose 
in life, worshipping Allah 3% and seeking His pleasure. The 
greatness of this objective elevates the means needed to attain it. 
The greatest objective is the pleasure of Allah 3%, and work and 
sacrifice are the greatest means of attaining it. Allah 3% in the 
Qur°an praises work and earning a livelihood to show the great 
benefits that it brings, its importance for human survival, and that it 
is among the greatest blessings for humanity from Allah 2&. 


Freedom of Education 


Allah 3% requires the individual to seek knowledge and has granted 
every individual the right to seek an education. Allah 3% has placed 
no restrictions on this as long as the knowledge sought is of benefit 
to the Muslims in their lives as “knowledge is the lost property of 
the Muslim and whoever finds it must take it.” (at-Tirmidh)i 

As for knowledge that yields no benefit, but may even cause harm, 
it is forbidden for the Muslim to seek it. All forms of magic (sthr/ 
=.) and fortune telling (G4!) fall under this category. 

Knowledge and education are of great importance for life evidenced 
by the very first verse revealed to the Prophet ae 
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°iqra° bi-°s-mi rabbika-Iladhi khalaqa; khalaqa-l-°insana min “alaqa; 
°iqra° wa rabbuka-l-’akram; °alladhi ‘allama bi-l-qalam; 
“allama -l-°insana ma lam ya‘lam 
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Read in the Name of your Lord who created 
— created man from a drop — 
Read and your Lord is Most Generous — Who taught by the Pen. 
Taught the human what he knew not. 
(Siratu-I-‘Alaqa 96:1-4) 
As is well known, reading is the key to knowledge and for this 
reason the Prophet 8% would pardon any prisoner of war from 
among the disbelievers if they would teach the Muslim children of 
Madinah how to read and write. 


One of the great qualities of °Islam is that it opens up the doors of 
knowledge for humanity and encourages us to walk through them 
and progress as far as we can. Allah 3% hates the neglect of 
knowledge and consequent ignorance. For this reason, it is the re- 
sponsibility of the °ummah to provide people with educational op- 
portunities and guarantee everyone their right to an education in 
accord with hadith, “Knowledge is the lost property of the Muslim.” 


Political Freedom 


This refers to the freedom of the people to choose and elect their 
political leadership, as well as their right to monitor and criticize the 
performance of that leadership and to remove it whenever it 
deviates from the Laws of Allah ae and turns away from justice. 
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wa-l-takun minkum °ummatun yad‘tna *ila-I-khayri 
wa ya°muruna bi-l-ma‘rifi wa yanhawna ‘ani-l-munkar; 
wa °ulaa°ika humu-l-muflihin 
“Let there arise from you a community inviting to all that is good, 
enjoining what is right, and forbidding what is wrong: 
they are the ones to attain felicity” 
(Strah °Al “Imran 3:104) 
The Prophet #% said, “Whoever of you sees an evil must change it 
with his hand. If he is not able to do so, then [he must change it] 
with his tongue. And if he is not able to do so, then [he must change 
it] with his heart. And that is the slightest [effect of] faith.” (Muslim 
and ibn Majah as narrated by °Abt Sa°id al-Khudri &) 
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Likewise, it is our right to participate in carrying out the responsi- 
bilities of the government, because political authority is a collective 
right of all citizens. It is not the exclusive privilege or inherited right 
of any individual or group of people. The selection of the political 
leadership may also occur as a result of appointment or the 
consultation of experts by the people. 


Among these affairs is that of making juristic decisions on issues 
that are not directly addressed by Qur°an or Hadith. The political 
leadership must refer to scholars who act out of awareness of Allah 
ae (al-?ulem@? al-muttaqi/,—+—\+.L!) meaning scholars who are 
conscious of Allah 3%, and willfully avoid acts that lead to the 
degeneration of this consciousness and consciously undertake those 
actions that will strengthen it, as opposed to the compliant scholars 
who slavishly serve the rulers and despots, keep their mouths shut 
and don’t rock the boat. In the same way, the leadership must refer 
and defer to al-’ulemd’ al-muttaqi as well as the people who loose 
and bind or ahl al-hal wal ‘aqd' in matters of serious general im- 
portance, like declaring war, making peace, concluding a treaty, 
establishing diplomatic ties, drafting a budget, and granting public 
assistance to certain sectors of the population. Allah z says: 
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*inna-llaha ya°’murukum °an tu°addu-l-’amanati ia °ahliha 
wa °idha hakamtum bayna-n-nasi °an tahkumt bi-1-‘ad1 
Allah commands you 
to return to their owners the things you hold on trust and, 
when you judge between people, to judge with justice. 
(Stratu-n-Nisaa°a 4:58) 
The Prophet #% said: “Religion is sincerity.” The Companions asked: 
“To whom, Oh Prophet?’ He replied: “To Allah, His Book, the 
Prophet, the leaders of the Muslims, and to the people.” (Muslim) 
1. Arabic term that was introduced in classic Islamic political 
literature and is increasingly referred to in recent times to refer to people 
of authority in the Muslim °ummah who are obliged to carry on several 
duties affecting the community, the most important of which is to choose 


the Muslim ruler. 
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So in general we can say that in °Islam the meaning of freedom is a 
person’s ability to do something or abstain from it based first of all 


on this °ayat: . ; 

owl BASIS 

14a °ikraha fi-d-din 

there is no compulsion in religion 
(Siratu-l-Baqarah 2:256) 

Further, freedom, as such, is a special quality enjoyed by all of us. It 
enables us to act without the interference of anyone because no one 
of us are owned by or are enslved to anyone either on an individual 
level or at the level of the state, society, community or family. 


This recognition of freedom within °Islam does not imply that we 
are left free of all restrictions and guidelines, because that kind of 
‘freedom’ is, as we have already discussed, mere anarchy that gives 
free reign to lusts and evil desires. It is well known that these vain 
desires bring more harm to the human being than they do good. 


For this reason, Allah 3% forbids a person to force someone to 
follow him because no one’s freedom can be granted at the expense 
of another. Everyone must be given freedom on both the individual 
and social levels. For this reason, Allah 3% prescribes certain rules 
and guidelines that guarantee freedom for all. These guidelines can 
be outlined in the following manner: 


A. The freedom of individuals and communities must never jeop- 
ardize the general order of society or destroy its foundations. 

B. The freedom of individuals or communities must never cause the 
loss of more general rights. This is in consideration of the intrinsic 
values and rights of all members of the community (?ummah). 

C. No one’s freedom should violate the freedom of others. 


These regulations and guidelines, many of which we have clarified 
by various °ayat in the Qur°’an, show that Allah g& does not 
prescribe individual freedom at the expense of the community, nor 
does it establish freedoms for the community at the expense of the 
individual. Instead, Allah 3% calls for balance between the two, 
where everyone receives their just due in accord with the principles 
of Divine Justice and Mercy reflected on the human plane. 
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All of what we have said or written up to this point refers to the 
more outward aspects of freedom in view of what Allah 3% has said 
and which the Prophet #% has demonstrated in his sunnah and the 
general understanding (ijma‘) of the community and its scholars. 
Now I want to talk and write about the inner dimensions of freedom 
that underlie and undergird all of that which has gone heretofore. 

In a khutbah given by Shaykh Muhammad Ninowy, he tells the 
following story, “One of the pious scholars from over a 1000 years 
ago as well as teaching young scholars to be, also taught kids. One 
day he told the kids ‘go and hide in a place where no one sees you.’ 
“They all ran and hid, except for one kid who came to the teacher 
and said: “You told us to “hide where no one sees you.” But Allah 
3 always sees me so I can’t find any place to hide.’” 


His teacher then taught him three things which are lessons for us all. 
He taught the boy (who, in time, himself became a scholar). Before 
you sleep always remember to say seven times ! 


Allah is watching me, (Allahu Nadhirilg 5 «!!) 
Allah is with me, (Allahu Ma ‘1/2 +1!) 
Allah sees me (Allahu Shahidli/_.\ +4 !),” 
What, you might ask, does this have to do with freedom? 


If freedom, which according to most new world order thought, starts 
from ‘liberation’ from outer constraints only to end in slavery to 
one’s own inner temptations and desires, then it follows that by pur- 
suing such freedom, we would gradually destroy our selves for a 
spurious liberty equated with satifying the desires of the animal 
within our depths, and in the end the pursuit of such freedom would 
make us to be simply the tools of satisfying those desires. 


If, on the other hand, we understand, as we mentioned at the begin- 

ning, that freedom according to Allah 3%& is quite the opposite, and 

starts, not with an apocryphal liberation, but in a total and pure 

submission to Allah 3% that ends with liberation from all forms of 

humiliating slavery and the liberation of the human being from the 

unredeemed inner content of our own self that might be worth while. 
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In truth we become actually and truly free when we learn to con- 
sciously control our path and maintain for our real and intrinsic 
humanity the right to determine that path and manifest the 
characteristics and directions of that path in all of our actions. 
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wa bashshiri-l-ladhina °amanii wa ‘amilu-s-salihati 
°anna lahum jannatifi tajari min tahtiha-l-°anhar 
And give good news to those who believe and do good works, 
that they will have gardens with rivers flowing beneath. 
(Stratu-l-Bagarah 2:25) 

This depends, above all, on liberation from the slavery of the desires 
which occupy the self so that desire, properly focused, may turn into 
a force which attracts to us what we like rather than a repelling 
power which only exhausts our will, potential or abilities. 


And, paradoxically to the modern mind, this liberation proceeds 
precisely from surrender and submission, rather than the other way 
around posited by modern thought about freedom and liberation. 


If we start with the secret of human freedom which grows out of 
submission to the Divine, and nourish it and cause it to grow, we 
will bring our selves to the awareness that the purpose of life is 
much more sublime than that destiny which is driven by lower 
desires of the self (nafsa-I-’ammara/sj_—28 (44), and that this 
principle is the purpose of whose achievement the human actually is 
created, and as such is much, much more elevated than those trivial 
objectives and cheap gains which we can achieve through pursuing 
material or purely sensual pleasures. It is in this way that the donkey 
must be trained so that eventually it will bear its rider to the goal. 


If we do this until the self (nafs) is liberated from the slavery of its 
own desires and by so doing free our self from the captivating 
influence of the will, a self will arise that can say “Yes” or “No” 
without the mouth being suppressed or the hand chained by the 
temporary desire for the cheap thrill. This is exactly what Allah 3% 
in the Qur°an has said in defining for us the unique criteria and 
principles which will help us to raise our selves beyond our limited 
goals to vaster horizons and more sublime objectives. 
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zuyyina li-n-nasi hubbu-sh-shahawati mina-n-nisaa°i wa-l-banina 
wa-l-qanatiri-l-muqantarati mina-l-dh-dhahabi wa-l-fiddati 

wa-l-khayli-l-musawwamati wa-l-°an°ami wa-l-harthi 

dhalika mata‘°u-l-hayati-d-dunya wa-llahu °ifidahu husnu-l-ma°aba 
qul °a°unabbi°ukum bi-khayrim-min dhalikum? 
li-l-ladhina-t-taqaw ‘ifida rabbihim jannatuf 
tajari mifi tahtiha-l-°anharu khalidina fiha 
wa °azwajum-mutahharatufiw-wa ridwanum-mina-llah 
wa-llahu basirum-bi-l-“ibada 


das \yal Endl 


Fair in the eyes of men is the love of things they covet: 
women and sons; heaped-up hoards of gold and silver; 
horses branded (for blood and excellence); 
and (wealth of) cattle and well-tilled land. 

Such are the possessions of life of this world; 

but nearness to Allah is the best of goals. 

Say: “Shall I give you glad tidings of things far better than those?” 
For the righteous there are gardens in nearness to their Lord 
with rivers flowing beneath; 
therein is their eternal home; with companions pure (and holy) 
and the good pleasure of Allah, 
for Allah is well aware of [all] His servants. 

(Sirah °Al “Imran 3:14-15) 
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The spiritual jihad is a spiritual war that we all need to wage to 
restrain our own selfish desires and in order not to be overcome in 
the face of the entrapment and tricks of the Shaytan and the evil-self 
(nafsa-l-°G4mmaratum-bi-s-sii’). The purpose of the spiritual jihad, 
which is also called the Greater Jihad or the Jihddu-l-’Akbar, is to 
fight against the evil-self and the Shaytan during our whole lifetime; 
it is to be a pure servant on the right path, a benevolent Muslim, a 
virtuous and self-perfected human being, by purifying our nafsa-l- 
°ammarah bi-s-sii°? from all sorts of temptations. The spiritual jihad 
means to strengthen the order of the inner world and wash our 
hearts from dirt and evil, and attempt to rid our selves of every sort 
of evil. The spiritual jihad, which aims at improving and amending 
our own inner world, is part of the responsibility of being human. 
Spiritual struggle is a constant necessity for all Muslims. Spiritual 
struggle is to endeavor to have the consciousness of servitude 
within constancy. The importance of this spiritual struggle (jihad) is 
clearly Ce Ostee? throughout the Our an and ahadith as in: 


Seo ean “ej erch eS Gat 
faa°istaqim kamaa °umirta wa man taba ma‘aka wa 1a tatghaw; 


°innahu bi-ma ta‘malina basir 


“Therefore stand firm (in the straight path) as you are commanded!” 
(Surah Hid, 11:112) 

The Prophet 3% says, “Surah Htid aged me.” (Tirmidhi, Tafsir, part 

56) and thus expressed the importance of keeping to the right path 

as Allah 3% commands: 


alse; aka lal; el ee, 
wa nafsifiw-wa ma sawwaha ° fa°alhamaha fujiraha wa taqwaha ¢ 


qada °aflaha man zakkaha * wa qada khaba man dassaha 


By the self and He Who perfected it, 
and inspired it with depravity or consciousness, 
he who purifies it has succeeded, and ruined is he who corrupts it. 
(Stiratu-sh-Shams, 91:1-10) 
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The Prophet #% indicates the importance of the struggle (jihad) 
against the evil-self in his saying, “The mujahid is the one who 
struggles against his evil-self.” And Allah 3% warns people seriously 
with His verses in the Holy Qur’an against the evil of one’s self, 


a LEN ail SI 
°inna-n-nafsa-l-°ammaratum-bi-s-suu° 
The self indeed commands to evil acts 

(Strah Yusuf, 12:53) 
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waa-°aminu bimaa °afizaltu isaddinalé -lima ma‘akum 
wa 1a takunut °awwala kafirin bihi 
wa 1a tashtart bi-°ayati thamanan qalilafiiw-wa °iyyaya fa°ittaqun 
Believe in what I have sent down, confirming what is with you. 
Do not be the first to reject it 
and do not sell My Signs for a paltry price. Be aware of Me alone. 
(Suratu-l-Bagarah 2:41) 


Along with this warning, He also shows the ways of cleansing and 
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kamaa °arsalna fikum rastilam-mifikum yatlu ‘alaykum °ayatina 
wa yuzakkikum wa yu‘allimukumu-|-kitaba wa-l-hikmata wa 
yu‘allimukum ma lam takint ta°lamitn : 
fa-dhkurinii °adhkurkum wa °ushkuru-li wa 1a takfurtin 


As We have sent a messenger to you from amongst yourselves 
to recite Our Revelations to you, and purify you, 
and teach you the Scripture and the Wisdom, 
and teach you what you did not know. 
Remember Me — I remember you. 
Thank Me — and do not be ungrateful. 
(Stratu-l-Bagarah, 2:151) 
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Allah 3% grants assistance and favor to the Muslims who undertake 
spiritual struggle or waar The following * ayat confirms this: 


Sy a all 15 * Uk ual tis Lake Sly 
wa-l-ladhina jahadn fina la-nahdiyannahum subulana; 
wa *inna-llaha lama‘a-l-muhsinin 
As for those who strive in Our cause, 
We will guide them to Our paths. 
For Allah is with the doers of goodness. 
(Stratu-l-° Ankabit 29:69) 
This is the struggle (jihdd/s_4=) for liberation in its internal spiritual 
context, and ultimately it is the foundation and the head start for self 
liberation according to the teachings of °Islam. Without it, all norms 
of freedom would become falsehood and deception, and we would 
end in captivity and chains. We see, in the light of this Qur°anic 
guidance, that the method Allah 3% uses to cultivate humanity and 
to deliver us from the yoke of desires and the slavery of fleeting 
pleasures is the method of Singularity (tawhid/s2+34) which asserts 
the existence of a single and absolute truth that transcends the multi- 
plicty of things in favor of the indivisibility of Allah 3% which ulti- 
mately leads to the concept of a just, moral and coherent universe, 
as opposed to a universe of existential and moral chaos. 


The doctrine of Tawhid (+53) means that the entire cosmos is a uni- 
fied harmonious whole, centered around Allah 3%, the Mercy Full, 
the Uniquely Compassionate, the Omnipotent and Omnipresent. 


The teachings of Allah 3% liberate us from worldly slavery and its 
vanishing pleasures and connect us to the green gardens through 
which rivers flow, the similitude of which is the Pleasure of Allah 3%. 


Tawhid in °Islam is the aid par excellence for our inner liberation 
from all forms of slavery, and it is the aid for our emancipation and 
freedom in all fields and in every dimension. 


This internal emancipation, or inner-building of the human being, is 
the cornerstone in the establishment of a free and happy society. As 
long as we do not have control over our selves (nafs) or are unable 
to control our inner situation or maintain our cultivated humanity in 
determining our conduct, we can never truly free our selves socially 
in order to resist temptation, nor wage the battle of an external 
liberation with merit and bravery. 
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°inna-llaha 1a yughayyiru ma bi-qawmin 
hatta yughayyiri ma bi-afifusihim 
Truly Allah will never change the condition of a people 
until they change what is in their selves. 
(Siratu-r-Ra‘d, 13:11) 

In order to understand this dimension of internal freedom we must 
understand more about what is meant by the self or the nafs in 
consonance with what Allah 3% has mentioned about this. 


Allah 3% in the Qur°an informs us that there are three levels of the 
self or the nafs. We have already mentioned the commanding or 
appetitive self (nafsa-l-’ammara bi-siii’ ” fag na! Ls 8,L29 (445) which 
Allah 3%, mentions in the story of the Prophet Yisuf @: 
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wa maa °ubarri°u nafs; 
°inna-n-nafsa la-°ammaratun bi-s-sti7i 
°1114 ma rahima rabbi; °inna rabbi ghafiirun rahim 
I do not say my self was free from blame. 
— the self indeed commands to evil acts — 
except for those my Lord has mercy on. 
My Lord is All-Forgiving, Uniquely Merciful.’ 
(Sirah Yusuf 12:53) 
In truth this is the level at which most humans exist. Our nafsa-l- 
’ammara bi-siii’? — the commanding or appetitive self — consists of 
a conglomeration of wants, desires, impulses, habits, fears, angers, 
appetites, tendencies and an ego that constructs a self image that it 
then seeks to protect and maintain any way it can — even by 
distorting the true nature of the realities around it. This is the 
commanding soul — but it is not one which commands but rather it 
is a self which is commanded by this host of impulses and desires. 


It wanders distracted or seeks out satisfaction of its wants and 
justifies its behavior to itself so that it can continue doing what it 
does and wants to do and tends to trap itself in safe self protective, 
self justifying, or habitual or addictive behaviours. 
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At this stage the inner world of a human being is like a kingdom in 
chaos where the citizens are habits, desires, fears, moods, impulses, 
and egoism that all are clamoring for attention and satisfaction and 
the self is in reality an abject slave to them pulled this way and that 
in response to their many and varied demands and desires. 

The way out and beyond this commanding appetitive self rests in 
developing what is called the blaming self (nafs lawwamah [ail 
pale! !), which we may also think of in modern terms as the conscience. 
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]aa °uqasimu bi-l-n-nafsi-l-lawwamah 
No! I swear by the self-reproaching self. 
(Stirah Qiyama 75:2) 
This is the level at which an inner struggle (jihad) begins to actively 
take place within our self — we gradually become aware of a higher, 
deeper reality and struggle to center our consciousness so that it 
does not move erratically from impulse to impulse, desire to desire, 
but so that all action and thought is fed through an aware, conscious 
center that struggles to manage and control the self of one’s being. 


Allah 3% has thereby made guidance dependent on jihad. Therefore, 
the most perfect of people are those who struggle the most for His 
sake, and the most obligatory of jihads (’afradu-l-jihad) is the jihad 
against the ego, the jihad against desires, the jihad against the 
shaytan, and the jihad against the lower world (jihddu-l-nafs wa 
Jihadi-l-hawa wa jihddu-sh-shaytan wa jihddu-d-dunya). Whoever 
struggles against these four, Allah 3% will guide the person to the 
ways of His good pleasure which lead to His Paradise. Whoever 
leaves jihad, leaves guidance in proportion to his leaving jihad. 


This is the stage of the active jihad — the greater struggle (jihadu-l- 
°akbdr/,+S¥\s4) by which the lower self is subdued and the higher 
potentials within a person are opened up. It manifests itself in both 
inner and outer forms of striving and struggle. 

It is a process whereby we struggle to turn our inner self and our 
worldly life towards a new form of living — one that is immersed in 
a larger, truer vision of the nature of Reality — a Reality of which 
the physical worldly material reality is only a small portion. 
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Here we begin to realize the profundity of the covenant that was 
made with Allah 3% before our existence on this earth — and here 
we struggle in an 1 attempt to make our self true to . covenant, 
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wa-idh °akhadha rabbuka mim-bani °adama 
min dhuhtrihim dburriyyatahum wa asbhadahum “alaa °anfusihim 
°alastu bi-rabbikum ; galt bala shahidana ; 
°an taquli yawma-l-qiyamati °inna kunna ‘an hadha ghafilin 
When your Lord took out all their descendants from the loins of the 
children of Adam and made them testify against themselves, 
‘Am I not your Lord?’ they said, “We testify that indeed You are!’ 
Lest you say on the Day of Rising, “We knew nothing of this.’ 
(Stratu-]-° Araf 7:172) 
This °ayat contains the covenant (ahd/s+—c) in which Allah 3% sum- 
mons before Himself in a place outside of time as we know it — 
otherwise known as pre-eternity — all the souls of the children of 
°Adam x who will ever be born in the form of sub-atomic particles 
(dhur/53) and asks these particles or souls, “Am I not your Lord” — 
and we all answered “Clearly! We see (shahiddnd) or witness this is 
so.” After the acknowledgement of this covenant, all of us are then 
born into this world at our destined time and place — one by one. 


We must understand in view of the final judgement that all souls 
that were, are or will be saw Allah 3& and answered affirmatively! 


The implication of this is that everyone who is born into this world 
has agreed in substance and in the very essence of our souls to this 
covenant, and that, although we may claim to have no conscious 
knowledge or memory of this pact, its reality is woven into our very 
nature. This world (dunyd) is a place of distraction and forget- 
fullness (ghaflah) but at our core lies the metaphysical truth of this 
covenant and one of the purposes of religion is to awaken to con- 
sciousness an awareness of this bond between Allah 3% and us as 
well as all the concealed potentials that flow from this bond. 
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All of the Prophets 3g% have come throughout the entirety of time to 
remind us people of our promise of fidelity to this pact (ahd/s—~—«). 
The Qur’an also often refers to itself as “a reminder’, as a call 
towards taqwa, towards an awakened and an aware consciousness. 


This is the level of the soul at peace or the tranquil self (nafsu-l- 
mutma: °inah [Talal | (sil!) refered to in the following °ayat: 
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yaa °ayuha-n-nafsu-l-mutma?*inah ¢ 
“iri “ila rabbika radiyatam-mardiyyah ¢ 
fada kbuli ft “ibadi ¢ wa-°da-khuli jannati « 
Oh you whose self (nafs) is at peace 
return to your Lord pleased and well pleasing. 
Enter with My worshippers — enter My Garden! 
(Surah al-Fajr 89: 28-30) 
This is the highest state of spiritual development. A satisfied soul is 
in a state of bliss, contentment and at peace with Allah 3% and its 
self. The soul is at peace because it knows that in spite of its failures 
in this world, it has been and will return to Allah 3%. Purified of 
tension, it emerges triumphant from the struggle and resides in 
peace and bliss. At this level the human being witnesses the signs 
from Allah 3% on the horizons and within their own selves (nafs) 
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hatta yatabayyana lahum °annahu-l-haqqa; 
°awa lam yakfi bi-rabbika °annahu “ala kulli shay°in shahida 


We will show them Our Signs on the horizon and within themselves 
until it is clear to them that it is the truth. 
Is it not enough for your Lord that He is a witness of everything? 
(Stratu-l-Fussilat 41:53) 
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In this way our own self (nafs) becomes a place where the signs of 
Allah 3% are revealed and made manifest. 


When the self rests in an abode of peace, then, in the quiet of this 
abode, it becomes possible to witness this manifestation. It is said 
that Allah 3% manifests in the silences of the soul — so one who is 
always distracted and busy with the internal noise of desires, 
passions, distractions, egotism etc. will never be truly conscious of 
Allah 3%. In order to listen, in order to hear, one has to be silent. If 
a person never stops talking, they will never be able to properly 
listen to another — they will be distracted with their own out- 
pourings, their own opinions, their own ego. They will never reach 
a point of internal quietude of peace, and thus that which is subtle 
will never be experienced. In the Qur°’an, Allah 3% mentions that 
He 3& is “The Subtle, the Aware.” ; 
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°ala ya°‘lamu man khalaga wa huwa-l-latifu-l-khabir 
Should He not know what He created? 


And He is the Subtle, the Aware 
(Stratu-l-Mulk 67:14) 


One has to cease talking, and cultivate an alert but calm atten- 
tiveness in order to see deeper than the surface. Just as the depths of 
a pond become invisible when the surface water is in disturbance 
and motion, our own depths become invisible when we are in 
constant agitation and movement. The people of this level know the 
great Reality behind the world and the endless distractions of this 
life are seen in their proper perspective — they no longer dominate 
but yet they are given their proper due. 


Each of these levels of the nafs represents a phase change within 
our beings on the path to true and lasting freedom. Each level 
incorporates a wide range within itself and the spiritual practices, 
the ritual requirements, the contemplative aspects, the ethical imper- 
atives, the metaphysical teachings of the religion (din) are designed 
to transform the inner substance until the inner structure of the nafs 
becomes the mediator, the meeting point, between the spirit (ruh 
/¢ 3) and the body (jism/a.») — “the junction of the two seas” 
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majama‘a-l-bahrayn 
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The nafs becomes the mediator, the meeting point, between the 
spirit and the body. The nafs, as such, is characterized by opposing 
characteristics. It is both luminous and dark, high and low. It is a 
mixture of the two sides. It possesses the attributes present in the 
Spirit in a watered down manner. Mulla Sadra (!5s2 4+) refers to the 
soul by the Qur°anic phrase which we have mentioned above “...it is 
the junction of the two seas....” (majama‘a-l-bahrayn) (18:60) The 
sea of ae an and the sea Sf the material world. Allah a ve 


“pss es pki — 
wa huwa-l-ladhi maraja-l-bahrayni 
hadha ‘adbbun furatufiw-wa hadha milhun °ujajufiw- 
wa ja‘ala baynahuma barzakhafiw-wahijaran mahjira 
It is He who has unloosed both seas 
— the one sweet and refreshing, the other salty and bitter — 
and put an isthmus between them — an uncrossable barrier. 
(Stratu-l-Furgan 25:53) 
and 
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wa huwa-l-ladhi khalaqa mina-l-ma°i bashara 
And it is He who created the human from water. 
(Suratu-l-Furgan 25:54) 
The material world is the visible world or the manifest world (the 
world of the salt sea that burns). The non-manifest world is the un- 
seen world, the world of the Spirit (the sweet sea that quenches 
thirst). Our self (nafs) is a microcosm containing characteristics of 
both these worlds, created from the “water” of both of these worlds. 


From this perspective the self (nafs) is a barzakh (¢3,——), a meeting 
place, a point of overlap, of intersection, where the world of matter 
and the world of spirit connect. Since the nafs contains both; we 
should strive mightily to strengthen its numinous or spiritual aspect. 
But it is only when the self reaches to the realm of the blaming self 
(nafs lawwamah fis (La oil) or the conscience that this option 
becomes apparent, as the blaming self is itself a kind of barzakh 
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Indeed though the sweet sea actually finally comes into actual view 
from the realm of the blaming self,it is only when one attrains to the 
state of the self at peace (nafsu-l-mutma’inah (Eccokaal Uwiil!) and hears 
the invitation to enter the Garden that one gains access to the world 
of the Spirit and sips from the sweet sea that quenches all thirst. 


There is a well-known saying in Arabic which goes, 


Oo- Of oO a - Or 0474 - se - 
yaa al SL al Gey ye GIS Se 
man dhawg ‘araf — wa man lam yadbug lam ya‘rif 
Who tastes knows — Who doesn’t taste doesn’t know. 


The story behind the saying, which I believe may be apocryphal, is 
that the Prophet # was in the company of some of his ’ashab & 
and showed them a jar which came from Benha in Egypt which was 
famous for its honey (and all such jars always contain honey from 
Benha). Holding it up he asked them &: “What is in this jar?” and 
they all replied “Honey” except for “Ali x, who said, “I don’t 
know. Let me taste it,” and he then went and put his finger in the 
pot and, removing it, licked it and said, “Honey”. Whereupon the 
Prophet #& said, “Who tastes knows. who doesn’t taste doesn’t 
know.” So though one may “see” the sea of sweetness, unless one 
tastes the sweetness of that sea one really doesn’t know. For this 
reason the scholars have defined knowledge into three categories in 
view of the well known saying, “The Truth shall set you free”. 
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kalla law ta©lamiina “ilma-l-yaqin 
Nay, only if you could have certain knowledge. 
(Surat-t-Takathur 102:5) 
“‘Ilma-l-Yagin — The first step comes when one hears about this 
Knowledge and comes to know that there is a possiblity of cer- 
tainty. This usually comes about when one begins to seek out this 
knowledge, and then studies about it which leads one to the realiz- 
ation that somewhere there must be teachers of this science and then 
one seeks them out. According to the people of tasawwuf, ‘i/ma-l- 
yagin means to infer the agent of the work by seeing the work, as 
when the °ashab & saw the jar from Benha and knew by inference 
that such a jar must contain honey since all such jars contain honey. 
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However they didn’t really know that there was honey in the jar. 
But there is a hidden door which leads to a path that is both inductive, 
and intuitive (hadsi) as well as automatic and spontaneous and both 
obvious and clear (badihi).This is the path of kashf in which one 
infers the truth but still does not yet really know the truth. 


sal Os es SS 
thumma latarawinnaha “ayna-l-yaqin 
Then you will see it with the eye of certainty. 
(Strat-t-Takathur 102:7) 
In the story “Ali x wants to actually know what is in the pot from 


Benha and asks the Prophet #% if he can taste it and upon tasting it 
he tells the °ashab & that it is indeed honey. 


Hearing that it is honey and knowing that © Ali 9 is truthful they all 
know that the pot really does contain honey, but they still don’t 
really know because they themselves have not tasted but are relying 
on someone else to tell them what the truth is. They have “seen” it 
but the have not really and truly “tasted” it. 

This is “ayna-l-yagin or seeing the Truth, the Reality and coming 
into the presence of the Truth and accepting the guidance of the 
people of this knowledge, but one is still a step away from the Truth. 


Only the one who is prepared to take the step of sticking his finger 
in the honey pot and tasting it will really know the truth for certain. 
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*inna hadha lahuwa haqqu-l-yagin 
Truly this is absolutely certain truth. 
(Surat-l-Waqi°ah 56:95) 
< =e i 
Haqqu-l-yagin is the certification of the Truth and becoming the 
reality and a carrier of this Truth. 
As my friend ‘Ali Ansari writes, “As Muslims, we are required to 
teach what we know. And, as Muslims, our first knowledge is of the 


Unity of Allah 3% and the finality of the Prophecy of Muhammad 
8. But it behooves us to know the level of our knowledge.” 
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Our ability to teach or transmit is dependent upon the level at which 
we have actually internalized our knowledge (our students will only 
“get it” to the level that we get it - and maybe even more, but we 
won't get that), so this knowledge is also knowledge of the method 
of internalization, the embodiment or realization process (hence 
self-realization). 


Ascertainment of the ‘level’ of knowledge or embodiment is 
dependent upon, equivalent to and can be gauged by, an embodied 
knowledge of the three stages of the process. It applies also to 
belief. Do we hear and speak of belief, do we witness belief or do 
we actually embody belief? Genuine transmission is a body to body 
experience. Total embodiment implies total acceptance. We only 
thoroughly believe what we have thoroughly accepted, and 
acceptance itself is subject to the three stages [we have mentioned 
above]. We can think about it, we can think we got it, and we can 
really have it. The one who has “it” and embodies “it” is known as 
waliyullah or the one who is befriended by Allah 3%. 


And now, at long last, we have arrived at what freedom is really all 
about and why I have written this paper and given this talk. 


Until you reach actual realisation and “taste the honey” and drink 
from the “sweet sea” you are never really and truly free, but only 
partially free in accord with how exactly far you have progressed in 
this path that we have tried to clarify, stretching from the blaming 
self to the accusing self to the self at peace through the level of 
thinking about freedom, knowing freedom exists and being free. 

But the one who is free should always know that there is going to be 
price that must be paid for this freedom, because the one who is free 
is estatic, which means, “elated, euphoric, delighted, rapturous, 
joyful, thrilled, exultant.” and this is the one thing the slave masters 
can’t stand. The free man or free woman must always know that all 
the forces of the state, all the forces of organised religion, all the 
forces of authority will always in the end conspire to destroy them. 


As Ronald Reagan said, “Know this! If some among you fear taking 
a stand because you are afraid of reprisals from customers, clients, 
or even the government, recognize that you are just feeding the 
crocodile hoping he’ Il eat you last.” 
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The only basis of charismatic or spiritual authority is the acceptance 
of the claims of the self-realized teacher by his followers or 
students. Upon the death of the charismatic self-realised spiritual- 
ised being, this type of authority can easily degenerate into tradi- 
tional authority in which power is often exercised by those who had 
surrounded the charismatic leader. Traditional authority takes over 
and bases its power on custom and on the holiness of tradition. 


We have seen this in “Islam with the Sunnah of the Prophet & 
which is recorded in oral traditions (hadith) based on his words, his 
actions, his acceptance of the words or actions of others, and his 
personal characteristics or attributes (sifat/>lu.), 


But this is only a first step, since rules and laws are needed in order 
for tradition to be preserved; and this is where legal-rational 
authority begins. 


Legal-rational authority is the belief in the legality of standard rules 
and the right of those elevated to authority under such rules to issue 
commands regardless of their level of spiritual attainment, aware- 
ness and understanding. Those who are subordinate to the system 
accept such authority thus building the bases for legitimacy. 


Every religion has substance and form; the substance refers to the 
spirit: contact with or experience of it is determined by the proc- 
esses we have already described regarding the nafs and the various 
forms of existential spiritual knowledge (’iJm) through which one 
be-comes an ‘arif bi-llah or a “knower by Allah” or a waliullah, 
which is a friend of Allah, which is not the same as an Salim or a 
scholar though some, but not all, of the ‘ulema? are also ‘arifin. 


Form, on the other hand, is determined by the Law, which in turn is 
based on canonical tenets. Form tends to bureaucratize faith, con- 
straining and limiting the believers and, in the case of despotism, 
even reaching the point of sanctioning the killings of those who do 
not accept the Law as in the cases of al-Hallaj 3 or Suhrawardi 3. 


These are typical examples of extremism and here one can think of 

the various neo-kharjites, salafis, deobandis, wahhabis etc. who may 

be found everywhere throughout and within the Muslim commu- 

nity. The way of thinking and type of behavior manifested by such 

people tends to stifle the spiritual message that is the actual base of 

religion, making form, in the end, more important than content. 
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This of course constitutes a paradox since, as we know, all the 
Prophets and Messengers 2g of Allah 3%, and we do not discrim- 
inate between them, were mystics who experienced the divine and 
created, based on these spiritual experiences, foundational changes 
to the spiritual, cultural and social milieu in which they lived. 


When I mentioned earlier on that the one who is free or had been 
freed or has tasted the honey and drunk from the sea of sweetness 
should always know that there is going to be price that must be paid 
for this freedom, I was referring to this paradox. 


Of course we have been blessed in the realm of Sunni °Islam by the 
teachings of al-Ghazali ¢ (among others), who was able to ration- 
alize and rectify, to a great extent, the worlds of the spirit and the 
form through his teachings especially in the °Ihya’ ‘Uliimu-d-Din 
(G44! age -Ls-!) which allowed many mystics, or perhaps, better, 
showed many mystics, how to live within the realm of the Law and 
avoid the dangers of the ecstatic life coming into conflict with the 
world of religious authorities. 


Within Shi‘ah °Islam the doctrine of tagiyyah (%33) allows adherents 
to conceal their faith when they are under threat, persecution, or 
compulsion and also kitmdn (secrecy or concealment/:43S), which is 
the act of paying lip service to authority (oddly enough used against 
the Soviets during their occupation of Central Asia) as a sort of 
political or religious camouflage, for the purpose of survival, in 
circumstances where open opposition would result in persecution or 
if one feels under threat by, for instance, extremists or those who 
are hostile to one’s faith, beliefs or actions. A case for this can be 
found in the following excerpt from a verse in Sirah °Al “Imran: 


ek Cyst Gee eas 
BS ages 125 
...an tattaqi mifi hum tuqatan... 
unless it be to protect yourselves against them 
(Strah °Al “Imran 3:28) 
Abu Bakr ar-Razi, in his book, ’Ahkam al-Qur’an, v2, p10, has 
explained the above excerpt from verse 3:28 “...except by way of 
precaution (tattagi), that you may protect yourselves (tuqdtan) from 
them” by affirming that tagiyyah or kitman may be used when one 


is afraid for life or limb. 
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As Carl W. Ernst in his book, Sufi martyrs of love: the Chishti 
Order in South Asia and Beyond writes, “The empowered saint 
[wali], capable of performing karamat must yet be careful to 
suppress [his abilities] on most occasions. Prone to ecstasy, whether 
in silent solitude or abetted by music or poetry while in the 
company of other Sufis, the balanced saint [wali] must yet be able 
to recall and perform his obligatory duties as a Muslim. Avoiding 
the company of worldly people, merchants, soldiers and govern- 
ment officials, including rulers, the mature saint must yet live in 
proximity to them (i.e., near a city) and stay in touch with worldly 
people through his students. Clearly the task of being a shaykh, 


999 


involves, in Digby’s words, ‘striving after different excellencies’”’. 


The tension between the ecstatic mystics and the °Islamic orthodoxy 
in different historical contexts and different places has engaged the 
sufis in different ways; indeed many famous stfis were initially 
trained as legal scholars (‘ulama’) but at some point in their lives 
they gradually repudiated that office and turned to Sufi spirituality 
with its emphasis on haqiqat (¢4:5=) or the inner truth, as opposed to 
the shari‘at, or the law that governs social roles and obligations. 


Sufis have adopted various stances towards shari‘at — sometimes 
being openly critical of it and sometimes affirming that it is abso- 
lutely necessary for the smooth functioning of everyday affairs in a 
Muslim’s life. However, the law, the academic learning, and the 
intellect needed to grasp the law, is compared by sifis to the hard 
outer shell of a nut. The shell is necessary for the nut to exist as a 
nut, but it is not the germ of life that makes the nut viable as a seed. 
That oil or germ is the haqiqat, or the animating truth within; and 
this haqqiqah can only be grasped by the heart, the organ of love. 


The tension between the spirit and law, between ecstasy and 
sobriety, has never entirely disappeared. The justification of stfism 
in regard to shari‘ah depended on a frank division of labor: it was 
generally, if only tacitly, agreed in °Islamic cultures that the sufis 
dealt with the inner side of the faith whilst the scholars (‘ulema’) 
were concerned with the outer side. Both were recognized as being 
necessary — at least in theory. But in practice this division of labor 
caused much wrangling and in the present time sufism is routinely 
excoriated and siifis are considered little better than rafidi dogs. 
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All of this is part and parcel of the need on the part of authorities, be 
they religious, political or secular, to be sure the genie never gets 
out of the bottle or only appears to momentarily get out of the bottle 
in accord with socially consensual and highly regulated guide lines. 


Those who have tasted the honey and drunk the waters of the sea of 
sweetness are a threat at every level to every form of authority be- 
cause they cannot be controlled — they are free- they are ex static. 


And this, in the end, is what cannot be permitted except by way of 
metaphor or slide of hand or legerdemain or just plain fooling them. 


Yes you are free to think as you like, you are free to worship as you 
like, you are free to move about, you are free to own property, you 
are free to get an education, you are free to take part in choosing 
your leaders but only within certain boundaries. 


You might equally say you are free to drink, you are free to take 
drugs, you are free to have sex with whom you like as you like, you 
are free to have affairs, you are even free to murder, rape and bring 
about mayhem but, again, only within certain boundaries. 


But what you are not free to do is to challenge the status quo, be it 
political or relgious except, again, in a kind of metaphorical way. 


As Bob Dylan famously observed, You don’t really know what is 
going on, do you Mr. Jones? What happened to the black suitcase in 
the middle of the dark staircase? Why’s he’s hiding and acting like 
nothing is wrong? Where’d he go? And Mr. Jones is suddenly gone. 


Beware! For the means, be they political, altruistic, religious or even 
spiritual always become, for the shallow, the end, and the vehicle 
becomes the idol. Only the person possessed of wisdom, not the one 
of faith or goodwill or intellect, can cause the vehicle to move again. 


Take a good look and what’s going on. Take a good look at what is 
going down. 


Oppression and servitude deprive a human being of all freedoms 
and are prisons in which terror and tyranny devour the self image, 
will and desire of people to grow spiritually. Oppression and 
servitude deprive people of all sense of a higher purpose and rob 
them of their free will and destroy all that is good and pure in our 
true nature (fitrah). Remember — and the truth shall set you free! 
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As al-Husayn 3 said, “It is better to die on your feet than live on 
your knees.” and we must never forget that every day is “Ashura and 
every place is Karbala’. 


Ask yourself why there is such great fear of °Islam remembering 
that submission (*istis]am/a4.i..!) to the will of Allah 3 grants hu- 
man beings the means to choose a better way of life and to to live 
their lives in harmony with the laws of the universe (fitra/s,44) even 
if the Muslims themselves no longer know it. 


The Prophet #&% said: “There will come a time for my people when 
there will remain nothing of the Qur°an except its outward form and 
nothing of °Islam except its name and they will call themselves by 
this name even though they are the people furthest from it. The 
masajid will be full of people but they will be empty of right 
guidance. The religious leaders (fuqahda’/- 434) of that day will be the 
most evil religious leaders under the heavens; sedition and dissen- 
sion (fitnah) will go out from them and return to them.” ibn Babuya, 


“Islam began as something strange, and it shall return as something 
strange, so give good news to the strangers.” He was asked, “Who 
are those strangers, Oh Messenger of Allah?” He replied, “Those 
that correct the Sunnah when the people become corrupt.” Muslim 


The Strangers (ghurabda? /-Ls,+W1!) are the Muslims who love one an- 
other solely for Allah 3% and who love the Din more than they love 
their race or tribe, national origin, or any other superficial bond. The 
Strangers however, are not just ordinary Muslims who only say they 
believe; who wear *Islamic attire; have °Islamic sounding names, or 
who just call themselves Muslims. No, the Ghuraba° are the holy 
free ex static Muslims who have tasted the honey and are drunk on 
the sea of sweetness who will revive the real sunnah and this dinu-l- 
haqgq based on what Allah has 3& said to His Beloved s&, 


Cablal) 42555) Sues) 
maa °arsalnakaa °illa-rahmatal-li-l-°alamin 


We have not sent you except as a Mercy for all the worlds. 
(Suratu-l-°Ambiyaa° 21:107) 


wa-llahu Salim 


wes Welle 
—~48— 
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